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Ethnoreligion and American Political Economy: Indigenous, African, and European Ethnoreligious Substrates

This article opens an eleven-article series that maps ethnoreligious influences on the historical political-economic development of the United States. The mapping treats each of the three pre-1607 ethnoreligious substrates as a first-class causal input rather than as backdrop to a dominant tradition. The three substrates are the indigenous peoples of North America, whose several hundred distinct nations occupied the continent with elaborate political, economic, and religious systems for at least fifteen thousand years before European contact. The peoples of West and Central Africa, whose traditional religious systems and Islamic traditions arrived through forced migration beginning in 1619 and continued through 1808 for legal importation and later through internal trade. The peoples of Reformation and post-Reformation Europe, whose migration was driven by religious conflict, economic pressure, and refugee status from 1607 forward through the several great waves that shaped the colonies and later the republic. This framing article establishes the six-axis analytical framework the series applies, characterizes each of the three pre-1607 substrates through recent primary scholarship, notes the terminological choices the series adopts, addresses the pre-1607 non-Anglo European presence (Spanish, French, and Norse) that the conventional Anglo-Jamestown starting date obscures, previews the roadmap of the eleven-article series, and states the methodological commitments to first-class treatment of all streams and rejection of ethnosupremacist and conflict-victor biases that have shaped much traditional American historiography. Subsequent articles trace the encounter conditions of 1607-1725, the revolutionary settlement, the antebellum expansion and reform movements, the Civil War and reorganization, industrialization and immigration, the New Deal consolidation, Cold War civil religion, the post-1965 pluralization, the contemporary religious-economic geography, and the synthesis with comparative cases and forward projection.


The Ethnoreligious Mapping Problem

The mapping problem for a comprehensive treatment of American political-economic development treats the question of which ethnoreligious factors produced the institutional, economic, and political outcomes that characterize the United States. The problem admits several formalizations depending on the tradition of scholarship consulted. Classical consensus historiography from Hartz 1955 through Boorstin 1958 treated American development as explained by Anglo-Protestant institutional inheritance modified by frontier conditions. Revisionist historiography from Zinn 1980 and the New Left through Blackhawk 2023 treats American development as explained by conflicts among competing ethnoreligious streams with variable outcomes shaped by power differentials, contingent political choices, and demographic dynamics. The present series adopts the revisionist analytical stance while retaining the consensus historiography’s attention to institutional continuity where the empirical record supports the causal claim. The foundational modern religious-history reference for the American formation is Ahlstrom 1972 A Religious History of the American People, complemented by Butler 1990 Awash in a Sea of Faith, Hatch 1989 The Democratization of American Christianity, and Noll 2002 America’s God. The foundational modern ethnic-studies references are Glazer and Moynihan 1963 Beyond the Melting Pot, Gordon 1964 Assimilation in American Life, Sollors 1986 Beyond Ethnicity, and Hollinger 1995 Postethnic America. The foundational political-thought references treating American traditions as plural rather than singular include Tocqueville 1835 Democracy in America, Bellah 1967 Civil Religion in America, Bellah et al 1985 Habits of the Heart, Bercovitch 1978 The American Jeremiad, and Smith 1997 Civic Ideals.

The mapping problem also admits several formalizations depending on the level of analysis adopted. At the level of individual behavior, ethnoreligious identification shapes patterns of migration, marriage, labor market participation, political mobilization, and consumption. At the level of communal organization, ethnoreligious groupings produce institutions (churches, schools, mutual aid societies, political machines, banks, hospitals) whose accumulation shapes the economic geography. At the level of political coalition, ethnoreligious identification shapes voting behavior, party alignment, and the policies that emerge from democratic bargaining. At the level of legal-institutional structure, ethnoreligious commitments shape constitutional provisions, statutory frameworks, judicial doctrine, and administrative practice. The series treats each level explicitly.

The general form of the causal-mapping problem can be stated compactly as follows. Let OtO_t denote a vector of observable political-economic outcomes at time tt, and let Et=(e1t,e2t,…,ent)E_t = (e_1^t, e_2^t, \ldots, e_n^t) denote the vector of ethnoreligious stream weights at time tt. The mapping problem seeks the functional form

Ot=F(Et,It,Xt)+εtO_t = F(E_t, I_t, X_t) + \varepsilon_t

where ItI_t denotes the vector of prior-period institutional inheritances, XtX_t denotes exogenous shocks (wars, epidemics, technological transitions, resource discoveries), and εt\varepsilon_t denotes the unexplained residual. The isolated ethnoreligious contribution to OtO_t can be characterized counterfactually as

ΔOtER=F(Et,It,Xt)−F(Etnull,It,Xt)\Delta O_t^{\text{ER}} = F(E_t, I_t, X_t) - F(E_t^{\text{null}}, I_t, X_t)

with EtnullE_t^{\text{null}} denoting a counterfactual composition against which the actual composition is compared. The tractability of the mapping problem depends on the ability to identify the ethnoreligious contribution to OtO_t separately from the institutional and exogenous contributions. The identification problem is substantial, and the series treats the identification strategy each historical episode admits.

The mapping problem faces several distinctive methodological challenges beyond those common to comparative historical analysis. First, the ethnoreligious composition of the population changes across the period through migration, differential fertility, intermarriage, and religious switching. Second, the classifications used to identify ethnoreligious groups themselves changed across the period, with categories like “white,” “Black,” “Native,” “Jewish,” “Catholic,” “Protestant,” and “Muslim” carrying different meanings in different eras and different political contexts. Third, the ethnoreligious groups themselves are internally heterogeneous, with variation among (for example) Reform, Conservative, Orthodox, and Hasidic Jewish communities producing distinct political-economic patterns. Fourth, the dominant historiographical traditions have systematically under-recorded or misrepresented several streams, requiring careful use of recent revisionist scholarship to reconstruct their contributions. The series treats each challenge explicitly and cites the corrective scholarship as it becomes relevant.



Methodological Commitments

The series commits explicitly to several methodological positions that shape the analytical treatment throughout the eleven articles. These commitments are stated here in the framing article so that the reader can evaluate subsequent claims against the interpretive stance the series adopts.

The first commitment is first-class treatment of all ethnoreligious streams. The series does not treat any one stream as the default American formation with other streams as deviations from it. Indigenous, African, European, and later Asian, Latin American, Middle Eastern, and African immigrant streams each receive causal-analytical attention proportional to their empirical contribution rather than proportional to their standing in traditional historiography. This commitment implies substantial attention to indigenous political forms, African religious retention and Black church emergence, and post-1965 immigrant religious diversification alongside the more thoroughly treated European Protestant streams.

The second commitment is explicit rejection of ethnosupremacist framing. The series does not treat any ethnoreligious stream as inherently superior in political, economic, or moral terms. The outcomes that emerged from the American formation reflect the historical processes of demographic mixing, institutional adaptation, and political coalition formation rather than the intrinsic virtues of any stream. Where classical historiography made ethnosupremacist claims (Anglo-Saxonist historiography from Turner 1893 through Wilson 1902, later revised), the series treats those claims as historiographical artifacts rather than as substantive findings.

The third commitment is explicit rejection of conflict-victor framing. The series does not treat the claims of the winning parties in historical conflicts (English conquest of Native lands, Anglo-American conquest of Mexican territory, Union defeat of the Confederacy, Republican-led Reconstruction and its rollback, Democratic and Republican coalitional victories in subsequent political conflicts) as authoritative accounts of the historical episodes. Where the historical record includes competing accounts, the series presents the accounts as competing and cites the primary sources on each side. The framework applies particularly to episodes where the victors controlled the subsequent documentary and historiographical record. The general theoretical treatment of how power differentials shape the production of historical knowledge is developed in Trouillot 1995 Silencing the Past. The classical critique of teleological historiography that reads present arrangements back into the past as inevitable is Butterfield 1931 The Whig Interpretation of History. Modern narrative historiography analysis is developed in White 1973 Metahistory. The critical treatment of dominant historiographical framings for particular streams is documented in Berkhofer 1978 The White Man’s Indian for the Native case, in Du Bois 1935 Black Reconstruction in America for the African American case, and in Higham 1955 Strangers in the Land for the nativist and anti-immigrant historiography.

The fourth commitment is contested-claim marking. The series identifies the claims that remain contested within contemporary scholarship (the Grinde and Johansen 1991 Iroquois-Constitution influence thesis, the proportion of Muslim enslaved Africans, the extent of African religious retention in North America, the causal weight of Weber’s Protestant Ethic thesis) and cites the primary sources on each side rather than presenting one position as settled.

The fifth commitment is primary-source anchoring. The series cites the primary sources for each substantive claim, with preference for peer-reviewed monographs and journal articles from established university presses and academic journals. Where a claim rests on interpretation of primary documents (treaties, sermons, court cases, immigration records, ethnographic reports), the series cites the document and the interpretive tradition that reads it in the way the article reports.

The sixth commitment is temporal indexing. The series is a snapshot of scholarly consensus and empirical evidence as of the mid 2020s. Subsequent scholarship will revise many claims the series makes. The reader should treat the series as a contemporaneous record of the state of understanding rather than as a permanent authoritative treatment of the underlying historical processes.

A seventh commitment is terminological transparency. The series uses terms for peoples and groups that are contested and evolving. For the peoples of North America present before European contact and their descendants, the series uses “indigenous” and “Native” interchangeably as general terms, with nation names (Haudenosaunee, Diné, Mvskoke, Lakota, Anishinaabe, and others) where appropriate. For the peoples brought forcibly from Africa and their descendants, the series uses “African,” “African American,” and “Black” as context requires, generally following the terminology preferred in the primary scholarship cited. For persons in bondage, the series uses “enslaved” as a modifier attached to “African,” “person,” or “community” rather than “slave” as a noun, following the terminological reforms documented in Berry and Harris 2018 and elsewhere. For the peoples of Europe who migrated voluntarily, the series uses “European” together with national and confessional identifiers. The series uses “United States” for the political entity from 1789 forward, “American colonies” for the pre-1776 period, and “North America” or “the continent” for pre-1607 and geographic references transcending political boundaries. The series recognizes that all such terms carry historical baggage and that no terminological choice fully escapes the interpretive problems the terminology introduces.



The Three Pre-1607 Substrates

The starting point for the series is the pre-1607 ethnoreligious substrate that shaped the encounter conditions of the colonial period. Three substrates require treatment. First, the indigenous peoples of North America, whose several hundred distinct nations occupied the continent from the Arctic through the Rio Grande and from the Atlantic through the Pacific. Second, the peoples of West and Central Africa, whose forced migration would begin in 1619 and continue for two and a half centuries. Third, the peoples of Reformation and post-Reformation Europe, whose voluntary migration would begin at Jamestown in 1607 and continue through several great waves down to the present.

Each substrate is treated in the following three sections through the lens of primary scholarship from the mid 2020s. The treatment identifies the religious, political, and economic patterns each substrate carried into the American encounter, and previews the downstream causal traces that subsequent articles in the series will develop.



Temporal Frame and Non-Anglo Pre-1607 Presence

The conventional starting date of 1607 (the founding of Jamestown) reflects the Anglo-American historiographical tradition that treats the English colonies as the origin of the political-economic formation that became the United States. The series adopts 1607 as an organizing convenience while noting explicitly that European presence in what is now the United States predates Jamestown by nearly a century, that Norse contact with North America predates all European settlement by half a millennium, and that human presence in North America predates all European contact by at least fifteen millennia.

The initial human settlement of the Americas occurred through migration from Northeast Asia across Beringia during the Late Pleistocene, with genetic and archaeological evidence documented in Meltzer 2009 First Peoples in a New World and Reich 2018 Who We Are and How We Got Here indicating

tinitial settlement≳1.5×104 years before presentt_{\text{initial settlement}} \gtrsim 1.5 \times 10^4 \text{ years before present}

with some sites (Monte Verde in Chile, Bluefish Caves in Yukon) suggesting earlier presence. The peoples who established the pre-Columbian civilizations of the continent are the descendants of this initial settlement plus subsequent Beringian migrations (including the Na-Dene expansion approximately five thousand years before present and the Inuit expansion approximately one thousand years before present).

Norse contact with North America occurred approximately 1000 CE at L’Anse aux Meadows on the northern tip of Newfoundland, documented archaeologically and confirmed through the dating in Kuitems et al 2021. The Norse settlement was brief (perhaps a decade of intermittent occupation) and produced no lasting demographic or ethnoreligious influence, though the Vinland Sagas provide the earliest European written accounts of North American peoples and geography. The Wallace 2003 treatment consolidates the archaeological evidence.

Spanish colonial presence in North America dates from approximately 1513 (Ponce de León in Florida), with the first permanent European settlement at St. Augustine, Florida in 1565, forty-two years before Jamestown. Spanish New Mexico settlement dates from Oñate’s expedition of 1598, with permanent occupation at San Juan de los Caballeros (later moved to Santa Fe in 1610). Spanish missionary activity across Florida, New Mexico, and later California, Arizona, and Texas produced the Catholic-indigenous religious formations that would shape the American Southwest and Southeast. Spanish claims to the New World rested juridically on the 1493 papal bull Inter Caetera granting the newly discovered western lands to Castile, refined territorially through the 1494 Treaty of Tordesillas that divided the Atlantic sphere between Castile and Portugal. The doctrinal treatment of the indigenous inhabitants advanced through the 1537 papal bull Sublimis Deus declaring the peoples of the Americas rational beings capable of receiving the Christian faith. Contemporary Spanish critique of conquest practice appears in the Las Casas Brief Account of the Destruction of the Indies and the earlier Cortés Letters from Mexico. The doctrine-of-discovery framework advanced through these instruments was later incorporated into United States federal common law through the 1823 Johnson v M’Intosh Supreme Court decision. The Weber 1992 The Spanish Frontier in North America provides the comprehensive treatment. The Gutiérrez 1991 When Jesus Came, the Corn Mothers Went Away treats the Spanish-Pueblo encounter in New Mexico from 1500 through 1846, including the pre-1607 initial contact and mission establishment. The Milanich 1999 Laboring in the Fields of the Lord treats the Spanish Florida mission system.

French colonial presence in North America dates from Cartier’s expeditions of 1534-1542, with the first permanent settlement at Port Royal, Acadia in 1605 (two years before Jamestown) and at Quebec in 1608. French Catholic missionary activity, particularly by the Jesuits (Récollets from 1615, Jesuits from 1625), produced the Franco-Native religious formations documented in the Jesuit Relations and treated in Trigger 1976 The Children of Aataentsic and Axtell 1985 The Invasion Within. The French pattern of contact, characterized by lower settler density and greater emphasis on trade partnerships with Native peoples, produced a different ethnoreligious dynamic than the English pattern. The Franco-Algonquian and Franco-Wendat interactions shaped later syncretic Métis identities in the Great Lakes and Mississippi Valley.

Russian presence in what is now Alaska began with Bering’s expeditions of 1728 and 1741, with Russian Orthodox missionary activity established at Kodiak in 1794 and expanded through the nineteenth century. Though Alaska was not part of the United States until 1867, the Russian Orthodox missionary infrastructure produced the Russian Orthodox indigenous congregations (Aleut, Yup’ik, Tlingit) that persist to the present and constitute a distinctive American ethnoreligious formation. The Oleksa 1992 Orthodox Alaska provides the treatment.

The implication of these pre-1607 and non-Anglo presences is that the Anglo-Jamestown-Plymouth narrative undercounts the European and Native encounter conditions that shaped the eventual American formation. The series adopts 1607 as an organizing starting date while treating the Spanish, French, and Russian presences at their historical dates in later articles, particularly the treatment of the American Southwest in article four (Second Great Awakening and Mexican Catholic incorporation via the 1848 Treaty of Guadalupe Hidalgo) and the treatment of Alaska in later articles.



Indigenous North American Ethnoreligious Substrates

The indigenous peoples of North America constitute the first pre-1607 substrate. Recent primary scholarship from Blackhawk 2023 The Rediscovery of America consolidates two generations of revisionist scholarship that treats indigenous political forms, economic systems, and religious traditions as substantive contributors to the American formation rather than as backdrop to European conquest. Earlier revisionist work from Jennings 1975 The Invasion of America, Berkhofer 1978 The White Man’s Indian, Salisbury 1982 Manitou and Providence, Cronon 1983 Changes in the Land, Axtell 1985 The Invasion Within, Merrell 1989 The Indians’ New World, Richter 1992 The Ordeal of the Longhouse, White 1991 The Middle Ground, Calloway 1997 New Worlds for All, Richter 2001 Facing East from Indian Country, Taylor 2001 American Colonies, Mann 2005 1491, DuVal 2006 The Native Ground, Hämäläinen 2008 The Comanche Empire, DuVal 2015 Independence Lost, Hämäläinen 2019 Lakota America, and Saunt 2020 Unworthy Republic developed the scholarly base that Blackhawk 2023 synthesized. Indigenous-authored scholarly treatments include Deloria 1969 Custer Died for Your Sins, Deloria 1973 God Is Red, Deloria and Lytle 1984 The Nations Within, Wilkins and Stark 2018 American Indian Politics and the American Political System, and Tinker 1993 Missionary Conquest.

The scale of the indigenous substrate is substantial and the estimates remain contested. Pre-Columbian population estimates for the area north of the Rio Grande range across roughly one order of magnitude,

PPreColumbianNA∈[2,18]×106P_{\text{PreColumbian}}^{\text{NA}} \in [2, 18] \times 10^6

with the lower bound reflecting the figure long dominant in traditional historiography and the upper bound reflecting the estimates argued by Denevan 1992 and Dobyns 1966 on the basis of epidemic mortality analysis. The Thornton 1987 American Indian Holocaust and Survival treatment presents the quantitative reconstruction that has become widely cited. The weight of evidence in current scholarship favors a middle-to-high estimate of approximately five to ten million for the area north of the Rio Grande in 1500. The subsequent post-contact demographic collapse followed approximately

PNA(1650)/PNA(1500)≈0.10P^{\text{NA}}(1650) / P^{\text{NA}}(1500) \approx 0.10

with introduced epidemic disease (smallpox, measles, influenza, typhus) accounting for the majority of the ninety percent decline across the sixteenth and seventeenth centuries. The Crosby 1972 The Columbian Exchange and Crosby 1986 Ecological Imperialism provide the quantitative and interpretive frameworks. Under either the low or high pre-Columbian estimate, the pre-Columbian indigenous population exceeded the European population that would replace and displace it during the colonial and early republican periods.

The linguistic and cultural diversity of the substrate is comparably substantial. The Mithun 1999 Languages of Native North America documents at least fifty language families and hundreds of distinct languages spoken north of the Rio Grande at contact. The Sturtevant 1978 Handbook of North American Indians (the twenty-volume Smithsonian series, hosted through the Smithsonian Institution digital archive) organizes the substrate into eleven culture areas including the Arctic, Subarctic, Northeast Woodlands, Southeast, Great Plains, Southwest, Great Basin, California, Northwest Coast, Plateau, and Plains. Each area contained multiple distinct peoples with distinct political forms, economic systems, and religious traditions.

Political forms among the indigenous substrate varied by culture area and by people. The Haudenosaunee (Iroquois) Confederacy, formed at some date

tHaudFormation∈[1450,1600] CEt_{\text{HaudFormation}} \in [1450, 1600] \text{ CE}

through the Great Law of Peace (Kaianere’kó:wa) attributed to Deganawidah and Hiawatha, provided a federal political form joining five (later six) nations through a system of clan-based representation, unanimous council decision, and clear separation of civil and military authority. The Fenton 1998 Great Law and the Longhouse provides the detailed scholarly treatment. The Tooker 1978 and Snow 1994 The Iroquois works consolidate the ethnographic evidence. The Powhatan Confederacy in tidewater Virginia provided a paramount chiefdom form under Wahunsenacawh at contact, encompassing approximately thirty peoples in a hierarchical tributary system. The Muskogean Creek Confederacy in the Southeast provided a town-based federal form with matrilineal clan governance and a distinct war-peace town division. The Puebloan peoples of the Southwest provided a clan-and-kiva form of governance combining religious authority with civil administration. The Hawaiian ali’i hierarchy provided a stratified chieftainship with elaborate kapu (taboo) system regulating class relations. The Mississippian mound-building cultures had constituted the complex chiefdom form documented at Cahokia (peak approximately 1050-1200), Moundville, and Etowah before their substantial decline before European contact. The Pauketat 2004 Ancient Cahokia provides the archaeological treatment.

Religious and cosmological patterns among the indigenous substrate similarly varied. The Algonquian-speaking peoples of the Northeast Woodlands shared the manitou cosmology under which sacred power inhered in places, animals, plants, and phenomena. The Iroquoian peoples shared a related orenda cosmology. The Puebloan peoples had elaborate kachina traditions with masked ceremonial performances tied to agricultural cycles. The Plains peoples developed the Sun Dance ceremonial complex (with distinct regional variations) tied to buffalo hunting and warrior societies. The Pacific Northwest peoples had elaborate winter dance ceremonial complexes tied to secret societies and lineage transmission. The Hultkrantz 1979 The Religions of the American Indians provides the comprehensive comparative treatment. The Martin 2001 The Land Looks After Us covers the relationship between indigenous religious traditions and land, and the Deloria 1969 Custer Died for Your Sins and Deloria 1973 God Is Red provide the indigenous-authored theological reflection.

Economic organization among the indigenous substrate combined agricultural, foraging, and hunting patterns that varied by culture area. The Three Sisters agricultural complex (maize, beans, squash) developed in Mesoamerica had diffused north across the eastern woodlands by approximately 900 CE and provided the agricultural base for the substantial populations of the Iroquois, Muskogean, and later Puebloan peoples. The Weatherford 1988 Indian Givers documents the American plant contributions (maize, potato, tomato, chocolate, tobacco, various beans, sunflower) that would reshape global agriculture after 1492. The Pacific Northwest salmon fisheries provided the base for elaborate lineage-based property systems and the potlatch gift-exchange ceremonial complex documented by Boas 1897 and later by Codere 1950 Fighting with Property. The Great Plains buffalo hunting economy (which would intensify after horse acquisition in the seventeenth and eighteenth centuries) provided the mobile band-based economic form documented by Hämäläinen 2008.

The downstream causal traces of the indigenous substrate on American political-economic development remain contested at several points and settled at others. Among the settled contributions, the American agricultural economy has depended from the colonial period forward on indigenous cultivars and cultivation techniques adopted by European settlers. The Cronon 1983 Changes in the Land, Weatherford 1988 Indian Givers, and Carney and Rosomoff 2009 In the Shadow of Slavery document the dependence. Place names across the United States retain thousands of indigenous-language elements documented by Stewart 1970 and others. The pharmacopeia adopted from indigenous knowledge (aspirin from willow bark, quinine from cinchona, digitalis, several others) contributed to European and American medicine. The transportation infrastructure from colonial trails through modern highways followed indigenous trail systems documented by Wallace 1965 Indian Paths of Pennsylvania and other regional treatments.

Among the contested contributions, the influence of Iroquois political forms on the American constitutional design is the most prominent debate. The Grinde and Johansen 1991 Exemplar of Liberty argued that the federal structure, separation of civil and military authority, and consultative decision-making practices of the Haudenosaunee Confederacy directly influenced the design of the Articles of Confederation and the Constitution through documented Founding-era knowledge of Iroquois institutions and documented endorsements from Franklin and others. The contested-scholarship response from Tooker 1988, Payne 1996, and Levy 1996 argued that the documented influence was weaker than Grinde and Johansen claimed and that the institutional similarities reflect independent development from shared antecedents (English constitutional tradition, Enlightenment political theory) rather than direct borrowing. The United States Congress 1988 concurrent resolution acknowledging Iroquois contributions to the Constitution formalizes one interpretive position but does not resolve the historiographical debate. The series treats the debate as documented and cites the primary sources on each side rather than adopting either position as settled.

Other contested contributions include the influence of indigenous gift-economy norms on later American communal traditions, the influence of indigenous environmental ethics on the American conservation movement (the documented case of John Muir’s engagement with Native traditions and the unresolved question of the extent of the influence), and the influence of indigenous religious traditions on the American religious pluralism and specifically on the Native American Church that would emerge in the late nineteenth century. Later articles in the series treat each case.

The Native American Church, formed from earlier peyote ceremonial traditions and formalized as a chartered religious institution in 1918, provides the example of a Native religious tradition that has influenced the broader American religious landscape through its legal status (the American Indian Religious Freedom Act of 1978 and the 1990 Employment Division v. Smith and subsequent Religious Freedom Restoration Act of 1993). Contemporary federal recognition and administrative relationships between tribes and the United States government are administered through the Bureau of Indian Affairs under the Department of the Interior, with parallel state-level heritage recognition through bodies such as the California Native American Heritage Commission. Litigation advancing tribal sovereignty and religious-freedom claims is coordinated in substantial part through the Native American Rights Fund. The La Barre 1938 The Peyote Cult established the ethnographic base, Stewart 1987 Peyote Religion provides the comprehensive historical treatment, and Warren 2017 God’s Red Son treats the broader Ghost Dance and Native American Church period.



West and Central African Ethnoreligious Substrates

The peoples of West and Central Africa constitute the second pre-1607 substrate. The migration of these peoples to North America began in 1619 with the arrival of approximately twenty Africans in Jamestown, continued through the legal international slave trade to 1808, and continued through internal trade and smuggling for several additional decades. The Voyages Slave Trade Database 2019 documents the flows quantitatively. The total number of Africans transported directly to North America (Anglo colonies and later the United States) is approximately

NAfricansNA, direct≈3.88×105 peopleN_{\text{Africans}}^{\text{NA, direct}} \approx 3.88 \times 10^5 \text{ people}

per the Voyages Database. Total Atlantic slave trade flows to all destinations across the roughly four centuries of the trade (approximately 1500 through 1866) were larger,

NAfricansAtlantic, all≈(10 to 12.5)×106 peopleN_{\text{Africans}}^{\text{Atlantic, all}} \approx (10 \text{ to } 12.5) \times 10^6 \text{ people}

with the majority transported to the Caribbean (approximately 4.7 million) and Brazil (approximately 4.9 million) rather than to North America. The comparably larger Caribbean and Brazilian flows shaped religious retention and syncretic development in ways that differ from the North American pattern (Santería in Cuba, Candomblé in Brazil, Vodou in Haiti, Orisha traditions in Trinidad reflecting stronger Yoruba concentration than in North America). The base scholarship on the Atlantic slave trade is Curtin 1969 The Atlantic Slave Trade, Klein 1999 The Atlantic Slave Trade, and Eltis and Richardson 2010 Atlas of the Transatlantic Slave Trade.

The source regions of the North American slave trade shaped the religious composition of the arriving African population. The Gomez 1998 Exchanging Our Country Marks provides the quantitative reconstruction of source-region contributions. The approximate distribution can be characterized as

fBiafra≈0.25(Igbo, Ibibio)fCentral Africa≈0.25(Kongo, Angola)fSenegambia≈0.20(Mandinka, Fulani, Wolof)fGold Coast≈0.13(Akan)fSierra Leone / Windward≈0.10fBight of Benin≈0.05(Yoruba, Fon)fOther≈0.02\begin{aligned}
f_{\text{Biafra}} &\approx 0.25 \quad (\text{Igbo, Ibibio}) \\
f_{\text{Central Africa}} &\approx 0.25 \quad (\text{Kongo, Angola}) \\
f_{\text{Senegambia}} &\approx 0.20 \quad (\text{Mandinka, Fulani, Wolof}) \\
f_{\text{Gold Coast}} &\approx 0.13 \quad (\text{Akan}) \\
f_{\text{Sierra Leone / Windward}} &\approx 0.10 \\
f_{\text{Bight of Benin}} &\approx 0.05 \quad (\text{Yoruba, Fon}) \\
f_{\text{Other}} &\approx 0.02
\end{aligned}

with the Bight of Benin share smaller than in the Caribbean and Brazil, explaining the comparatively weaker North American retention of Yoruba orisha traditions. The regional composition differed by North American destination, with South Carolina and Georgia receiving substantial Windward Coast and Gold Coast arrivals producing the Gullah-Geechee community, Louisiana receiving substantial Senegambian and Bight of Benin arrivals producing the Louisiana Creole community, and Virginia and Maryland receiving substantial Bight of Biafra and Central African arrivals shaping the Chesapeake African American formation.

Religious traditions among the West and Central African substrate varied by region but shared several common structural features documented by Thornton 1992 Africa and Africans in the Making of the Atlantic World, Sweet 2003 Recreating Africa, and Heywood and Thornton 2007 Central Africans, Atlantic Creoles, and the Foundation of the Americas. The common features included a high god (Olodumare among Yoruba, Nyame among Akan, Chukwu among Igbo, Nzambi among Kongo) whose characteristics resembled the Christian high god sufficiently to permit patterns of syncretic identification. Intermediary spirits, ancestors, and territorial deities occupied the middle-level cosmological position that in Catholic contexts would sometimes be identified with saints. The Kongo case is distinctive because Portuguese contact from 1483 forward produced a Kongo Catholic tradition that predated the transatlantic slave trade and shaped the religious composition of Central African arrivals, documented by Thornton 1984 The Development of an African Catholic Church in the Kingdom of Kongo. Portuguese Atlantic expansion had been authorized doctrinally through the earlier papal bulls Dum Diversas and Romanus Pontifex, which granted Portuguese sovereigns rights of conquest and enslavement over non-Christian peoples along the African coast. Divination systems (Ifá among Yoruba, various geomantic systems elsewhere) provided means of communication with the spirit world. Possession trance provided the ritual technology through which spirits communicated directly with living communities. Ancestor veneration through libation, food offerings, and periodic ceremonies maintained the bond between living and deceased. Initiation into ritual specialist roles (priest, diviner, healer, member of secret societies) followed elaborate training and often lifelong commitments.

Islam had substantial presence in West Africa by the sixteenth century through the earlier expansion documented by Levtzion 1994 Islam in West Africa and Lapidus 2014 A History of Islamic Societies. The Ghana empire (approximately 800-1200), the Mali empire (approximately 1235-1600) under Sundiata and the hajj of Mansa Musa in 1324, and the Songhai empire (approximately 1464-1591) had substantial Muslim ruling elites and merchant classes, with the Timbuktu manuscript tradition producing an extensive Arabic-language scholarly literature. Sufi orders (particularly Tijaniyya and Qadiriyya) provided the institutional infrastructure for Islamic religious practice across the Sahel. Fulani, Mandinka, and other Sahelian peoples brought substantial Muslim populations to the Atlantic slave trade.

Estimates of the Muslim proportion of enslaved Africans transported to North America remain contested. Diouf 1998 Servants of Allah argued for a proportion of approximately fifteen to thirty percent (with the higher estimates applying particularly to Louisiana and Georgia coastal areas). Gomez 2005 Black Crescent developed the quantitative reconstruction further. Critical responses from other scholars have argued for lower estimates. The documented individual cases provide the strongest evidence for Islamic presence. The Austin 1984 African Muslims in Antebellum America collects the primary-source dossier of documented Muslim enslaved Africans. The Alryyes 2011 A Muslim American Slave documents the autobiography of Omar ibn Said (1770-1864), enslaved and transported from Senegal to North Carolina, who wrote his autobiography in Arabic and continued Islamic practice throughout his enslavement. The broader eighteenth-century antislavery testimonial literature by formerly enslaved Africans includes the Equiano Interesting Narrative published in 1789 and the Cugoano Thoughts and Sentiments on the Evil of Slavery published in 1787, both foundational to the transatlantic abolitionist argument. The Curtin 1967 Africa Remembered collects the autobiographical accounts of Ayuba Suleiman Diallo (Job Ben Solomon, 1701-1773) and Abdulrahman Ibrahim ibn Sori (Prince Among Slaves, 1762-1829). Grant 1968 The Fortunate Slave provides the biographical treatment of Ayuba Suleiman Diallo, and Alford 1977 Prince Among Slaves provides the biographical treatment of Abdulrahman Ibrahim ibn Sori. Bilali Muhammad (1770-1859) of Sapelo Island, Georgia, wrote a thirteen-page Arabic-language fragment of Islamic law that remains extant.

Written estimates of enslaved Muslim proportion in North America under the Diouf 1998 treatment place the range as

fMuslim,NA∈[0.15,0.30]f_{\text{Muslim,NA}} \in [0.15, 0.30]

with the higher range applying particularly to coastal regions receiving substantial Senegambian arrivals. The proportion diminished by the second and third generations under the conditions of separation from Islamic scholarly infrastructure, though documented Islamic practice continued into the nineteenth century.

Religious retention and transformation under the conditions of North American slavery produced several documented syncretic and preserved traditions. The Raboteau 1978 Slave Religion provides the comprehensive scholarly treatment of the religious life of enslaved Africans and African Americans through the antebellum period. Foundational earlier treatments include Du Bois 1903 The Negro Church and Woodson 1921 The History of the Negro Church. The Genovese 1974 Roll, Jordan, Roll and Blassingame 1972 The Slave Community established the analytical framework for the enslaved-community religious life that later scholars refined. The Stuckey 1987 Slave Culture, Sobel 1988 Trabelin’ On, and Chireau 2003 Black Magic develop the analysis of African religious retention. The ring shout ceremony documented across the Sea Islands and low country from the eighteenth century forward preserves the West Central African circular counterclockwise ritual dance form. The Stuckey 1987 treatment traces the ring shout to Kongo cosmological patterns. The hush harbor tradition of secret nighttime religious meetings preserved the communal worship pattern outside slaveholder surveillance. The Raboteau 1978 analysis of the invisible institution documents the religious infrastructure that would later provide the institutional foundation for independent Black churches. Hoodoo and conjure practices documented by Chireau 2003, Hazzard-Donald 2013 Mojo Workin’, and earlier work by Puckett 1926 and Hurston 1935 preserve West and Central African ritual practices in North American settings. Berlin 1998 Many Thousands Gone and Berlin 2003 Generations of Captivity provide the demographic-and-institutional context, and Wood 1974 Black Majority documents the South Carolina low country as the site of substantial African religious retention through the eighteenth century. Harding 1981 There Is a River provides the narrative tradition of African American religious-political resistance from the colonial period forward.

Louisiana Voodoo, distinct from Haitian Vodou but sharing common Fon and Yoruba sources, developed through the French and Spanish colonial period as documented by Long 2001 Spiritual Merchants and Fandrich 2005 The Mysterious Voodoo Queen. The New Orleans religious landscape combining Catholic, African traditional, and later Spiritualist elements produced a syncretic tradition distinct from either purely Catholic or purely African forms.

The general theoretical vocabulary for characterizing the mixing of ethnoreligious streams was developed in Ortiz 1940 Cuban Counterpoint under the concept of transculturation, contrasted with acculturation (which assumes unidirectional adoption by a subordinate group of the dominant culture). Transculturation captures the reality that ethnoreligious mixing produces new formations distinct from any of the source formations. The concept has been applied throughout Caribbean and Latin American religious studies and increasingly to North American cases in works such as Matory 2005 Black Atlantic Religion and Palmié 2002 Wizards and Scientists. The series adopts transculturation as the general term for the bidirectional cultural exchange treated in the sixth axis of the analytical framework, alongside the more terms syncretism (for religious combination) and creolization (for language and general cultural combination).

The downstream causal traces of the West and Central African substrate on American political-economic development are substantial and increasingly well-documented in scholarship. The Carney 2001 Black Rice documents the West African agricultural knowledge (rice cultivation techniques) that shaped the colonial South Carolina economy. The Carney and Rosomoff 2009 In the Shadow of Slavery documents the broader agricultural contribution including okra, black-eyed peas, watermelon, sesame, sorghum, and culinary traditions. The musical contribution documented by Southern 1997 The Music of Black Americans traces the African foundations of spirituals, blues, jazz, gospel, rock and roll, and hip-hop through the rhythmic, harmonic, and performance-practice patterns retained through several generations. The Gullah creole language documented by Turner 1949 Africanisms in the Gullah Dialect preserves the African language substrate distinct from mainstream English. Louisiana Creole and other Afro-American language varieties preserve additional African elements.

The independent Black church tradition emerging from the eighteenth century forward provides the institutional foundation for later Black political mobilization. The Silver Bluff Baptist Church of South Carolina, founded approximately 1773 by David George and other enslaved and free African Americans under the ministry of George Liele, provides the first documented independent Black congregation. The African Methodist Episcopal Church founded 1816 by Richard Allen in Philadelphia provides the first Black denominational organization. The African Methodist Episcopal Zion Church founded 1821 in New York provides the second denominational organization. The Frazier 1963 The Negro Church in America and Lincoln and Mamiya 1990 The Black Church in the African American Experience provide the comprehensive treatments. Later articles in the series trace the institutional development through the nineteenth and twentieth centuries and the role of the Black church in abolitionist mobilization, civil rights organization, and contemporary political engagement.



European Reformation Ethnoreligious Substrates

The peoples of Reformation and post-Reformation Europe constitute the third pre-1607 substrate. The European Reformation, conventionally dated to Martin Luther’s 1517 Ninety-Five Theses posted at Wittenberg and continuing through the 1648 Peace of Westphalia and beyond, spans the interval

[tRef, start,tRef, end]=[1517,1648] CE[t_{\text{Ref, start}}, t_{\text{Ref, end}}] = [1517, 1648] \text{ CE}

and produced the religious differentiation of European Christianity into Catholic, Lutheran, Reformed, Anabaptist, Anglican, and derivative traditions that would shape the religious composition of European migration to North America. The base scholarship on the Reformation is MacCulloch 2003 The Reformation, Ozment 1980 The Age of Reform 1250-1550, Chadwick 1964 The Reformation, Cameron 2012 The European Reformation, and Pettegree 2005 Reformation and the Culture of Persuasion. For the specifically American religious formation shaped by Reformation streams, the foundational modern references are Miller 1956 Errand into the Wilderness, Smith 1957 Revivalism and Social Reform, Mead 1963 The Lively Experiment, Ahlstrom 1972 A Religious History of the American People, Bercovitch 1975 The Puritan Origins of the American Self, Butler 1990 Awash in a Sea of Faith, Hatch 1989 The Democratization of American Christianity, Noll 2002 America’s God, and Winship 2012 Godly Republicanism.

The theological and institutional developments of the Reformation followed several distinct trajectories. Lutheran Reformation, following Martin Luther’s 1517 posting of the Ninety-Five Theses, 1520 Freedom of a Christian, and institutional consolidation through the 1530 Augsburg Confession, established justification by faith alone, priesthood of all believers, and sola scriptura as core doctrinal commitments while retaining episcopal governance in national churches (particularly the Scandinavian churches) and congregational governance elsewhere. Reformed Reformation, following Huldrych Zwingli in Zurich and John Calvin in Geneva, developed the covenantal theology, presbyterian governance, and rigorous sabbath observance that would shape the American Puritan tradition. The Kingdon 1956 Geneva and the Coming of the Wars of Religion in France and Muller 2003 Post-Reformation Reformed Dogmatics provide the detailed treatment. English Reformation, following the 1534 Act of Supremacy and institutional consolidation through the 1559 Elizabethan Settlement and 1563 Thirty-Nine Articles, established the Anglican via media combining Reformed doctrine with episcopal governance and liturgical continuity with pre-Reformation practice. The MacCulloch 1996 Thomas Cranmer and Duffy 1992 The Stripping of the Altars provide the scholarly treatments. Radical Reformation, following the Zurich Anabaptists in 1525, produced the believer’s baptism, community of goods (among Hutterites), and separationist ecclesiology that would produce the Mennonite, Amish, Hutterite, and Moravian traditions. The Williams 1962 The Radical Reformation and Snyder 1995 Anabaptist History and Theology provide the comprehensive treatments.

English Puritanism, developing within the Anglican Church from the 1560s Elizabethan Settlement forward, sought further reform of Anglican worship, governance, and doctrine along Reformed lines. The Collinson 1967 The Elizabethan Puritan Movement and Bremer 2009 Puritanism provide the comprehensive treatments. Puritan separatists, following the 1580s Robert Browne separation, produced the Congregationalist tradition that would shape New England. The 1620 Plymouth Colony (Separatist Pilgrims) under the Mayflower Compact and 1630 Massachusetts Bay Colony (non-separating Puritans) under the 1629 Massachusetts Bay Charter provide the institutional beginnings, complemented by the 1639 Fundamental Orders of Connecticut as one of the earliest written constitutional frameworks in the English-speaking colonies. The Anglican Chesapeake settlement rests on the corresponding 1606 First Charter of Virginia. The Morgan 1958 The Puritan Dilemma, Miller 1953 The New England Mind, Bailyn 1955 The New England Merchants, Foster 1971 Their Solitary Way, and Hall 1989 Worlds of Wonder, Days of Judgment provide the classical scholarly treatments.

Reformed political theology developed during and after the Continental Wars of Religion produced the resistance-theory literature that would shape later constitutional thought. The anonymous Vindiciae Contra Tyrannos 1579, attributed to Duplessis-Mornay or Beza, argued for the covenantal legitimacy of resistance to tyrannical rulers on the basis of a compact between God, the ruler, and the people. The Buchanan 1579 De Iure Regni apud Scotos advanced comparable arguments in the Scottish context. The Althusius 1603 Politica developed the federal constitutional theory joining the covenantal and consociational elements of Reformed political thought. The Rutherford 1644 Lex, Rex provided the systematic Presbyterian resistance-theory statement during the English Civil War, produced during the same period that generated the 1646 Westminster Confession of Faith adopted by the Church of Scotland and later by American Presbyterian and Congregational bodies. These works shaped the political theology that would later be transmitted through New England Puritan and Middle Colony Presbyterian streams to the American Revolutionary generation, as documented in Witte 2007 The Reformation of Rights and Kingdon 1988 Myths About the St. Bartholomew’s Day Massacres.

The Dutch Republic emerged from the Reformation as the European center of religious pluralism and commercial development. The Dutch Reformed Church became the established church while the Dutch Republic tolerated substantial Catholic, Jewish, and dissenting Protestant communities. The Israel 1995 The Dutch Republic and Israel 1985 European Jewry in the Age of Mercantilism document the Dutch commercial development and the role of the Sephardic Jewish community (arriving from Iberia via Ottoman lands) in Dutch trade and finance. Dutch Amsterdam became the center of European Jewish intellectual life through the seventeenth century, producing Spinoza and other figures whose thought would shape later Enlightenment political and religious philosophy. The Dutch pattern would influence the New Netherland (New Amsterdam) colony and the religious-toleration and commercial patterns of the middle colonies that would form the ethnoreligious substrate of New York.

The Continental European Reformation produced sustained religious conflict across the sixteenth and early seventeenth centuries. The French Wars of Religion (1562-1598) between Catholic and Huguenot factions produced the 1598 Edict of Nantes granting limited Huguenot rights, its 1685 revocation by Louis XIV, and the resulting Huguenot diaspora to England, Netherlands, Germany, and North America. The Diefendorf 1991 Beneath the Cross and Holt 2005 The French Wars of Religion provide the scholarly treatments. Huguenot settlement in North America included communities at New Rochelle (New York), Charleston (South Carolina), and elsewhere. The Butler 1983 The Huguenots in America documents the settlement pattern and subsequent substantial assimilation.

The Thirty Years War (1618-1648) devastated Continental Europe, particularly the German lands, and produced the 1648 Peace of Westphalia establishing the cuius regio, eius religio principle formalizing the territorial-religious pattern of post-Reformation Europe. The Wilson 2009 Europe’s Tragedy provides the comprehensive treatment. The devastation of the Palatinate and other Rhineland areas produced the German-speaking migration to North America across the eighteenth century, including Pietist and Anabaptist groups.

Pietism, following Philipp Jakob Spener’s 1675 Pia Desideria and August Hermann Francke’s institutional work at Halle, emphasized personal piety, small-group meetings (ecclesiola in ecclesia), Bible study, and missionary outreach. The Stoeffler 1965 The Rise of Evangelical Pietism and Brecht 1993 Geschichte des Pietismus provide the comprehensive treatments. Pietist migration to North America included groups such as the Ephrata Cloister (founded 1732 in Pennsylvania) and the Moravian Brethren (established at Bethlehem, Pennsylvania, 1741 under Count Zinzendorf). The Moravian missions to Native peoples documented by Merritt 2003 At the Crossroads and to enslaved Africans provide evangelistic activity distinct from the mainstream Protestant patterns.

The Iberian expulsions of Jews (1492 from Spain under the Alhambra Decree, 1497 forced conversion in Portugal) and Moriscos (1609 from Spain) produced the Sephardic diaspora to Ottoman, Dutch, English, and eventually American settings. The Netanyahu 1995 The Origins of the Inquisition and Yerushalmi 1971 From Spanish Court to Italian Ghetto provide the comprehensive treatments. Sephardic Jewish arrival in North America included the 1654 arrival of twenty-three Sephardic Jews at New Amsterdam from Recife (following the Portuguese reconquest of Dutch Brazil) documented by Marcus 1970 The Colonial American Jew and Sarna 2004 American Judaism. Congregation Shearith Israel (New York, 1654), Congregation Jeshuat Israel (Newport, 1658), Mikveh Israel (Philadelphia, 1740), and other early Sephardic congregations established the institutional foundation for later American Jewish communal life.

The Ulster Plantation, beginning 1609 under the Stuart monarchy following the Nine Years War and Flight of the Earls, transferred substantial Scottish (Presbyterian) and English populations to the northern Irish province of Ulster on lands confiscated from Gaelic Catholic Irish. The Canny 2001 Making Ireland British provides the comprehensive treatment. The Ulster Scots (also called Scotch-Irish) formation combined Scottish Presbyterian religious identity with the frontier conditions of colonial Ireland. Subsequent economic pressures (including the 1704 Test Act denying Presbyterians full civic participation, and agricultural distress) produced substantial eighteenth-century migration to the American backcountry. The Fischer 1989 Albion’s Seed and Griffin 2001 The People with No Name provide the detailed treatments of the Ulster Scots migration.

The English Civil War (1642-1651) and its aftermath shaped the religious composition of English migration to North America. The Puritan Commonwealth (1649-1660) under Oliver Cromwell provided the brief institutional experiment in Puritan governance. The 1660 Restoration reestablished the Anglican Church and produced the 1662 Act of Uniformity requiring ministerial conformity, with the Great Ejection of approximately two thousand nonconforming ministers producing the Dissenter (Nonconformist) community. The Hill 1958 Puritanism and Revolution and Hill 1972 The World Turned Upside Down provide the classical scholarly treatments. The 1689 Act of Toleration granted limited rights to Dissenters but continued civic disabilities that would motivate substantial eighteenth-century migration to America.

The Religious Society of Friends (Quakers), founded by George Fox in the 1650s, produced the pacifist, consensus-governance, plain-dress tradition that would shape the colonial Delaware Valley through William Penn’s 1681 grant and the Pennsylvania colony. The Bauman 1971 For the Reputation of Truth and Barbour and Frost 1988 The Quakers provide the comprehensive treatments. The Quaker tradition contributed to the American religious pluralism, the abolitionist movement, and the reform tradition documented in later articles.

The Weber 1905 The Protestant Ethic and the Spirit of Capitalism proposed the causal thesis that Calvinist theology (particularly the doctrine of predestination combined with worldly vocation) produced the psychological and cultural conditions favorable to the development of modern capitalism. The thesis can be stated as a causal claim of the form

Pr(capital accumulation∣Calvinist theology)>Pr(capital accumulation∣¬Calvinist theology)\Pr(\text{capital accumulation} \mid \text{Calvinist theology}) > \Pr(\text{capital accumulation} \mid \neg \text{Calvinist theology})

conditional on comparable material and institutional conditions. The Weberian thesis has been contested by Tawney 1926 Religion and the Rise of Capitalism, Samuelsson 1961 Religion and Economic Action, and Sombart 1913 The Jews and Modern Capitalism (which proposed the alternative Jewish contribution to capitalism), and defended in modified forms by later scholars. Modern empirical work in economic history includes Becker and Woessmann 2009 Was Weber Wrong?, which finds Protestant-Catholic educational-attainment differences in nineteenth-century Prussia and attributes the differences to Lutheran literacy emphasis rather than to Weberian asceticism. The empirical status of the Weberian thesis remains contested, and the series treats it as a documented scholarly debate rather than as a settled finding.

The downstream causal traces of the European Reformation substrate on American political-economic development are substantial and comparatively well-documented in scholarship. New England town governance derived from the Congregationalist covenant tradition provided the model for local democratic institutions documented by Zuckerman 1970 Peaceable Kingdoms and Bushman 1967 From Puritan to Yankee. Pennsylvania governance derived from the Quaker consensus tradition provided the model for religious pluralism and pacifism in policy documented by Nash 1968 Quakers and Politics. Higher education institutions founded to train Protestant clergy (Harvard 1636, William and Mary 1693, Yale 1701, Princeton 1746, Columbia 1754, Brown 1764, Rutgers 1766, Dartmouth 1769) provided the institutional foundation for the American higher education system. Print culture and vernacular literacy under Protestant emphasis on individual Bible reading produced the comparatively high literacy rates documented by Lockridge 1974 Literacy in Colonial New England. Sabbath observance and blue laws derived from the Reformed sabbatarian tradition shaped American commercial patterns through the nineteenth century.



Migration and Diffusion Dynamics

The encounter conditions of the three pre-1607 substrates require formalization to characterize the dynamics through which each substrate would contribute to the American formation. The foundational immigration historiography includes Handlin 1951 The Uprooted (which framed immigration through the lens of individual dislocation and adaptation), Higham 1955 Strangers in the Land (which documented the nativist response), Gordon 1964 Assimilation in American Life (which characterized the seven-stage assimilation model), Glazer and Moynihan 1963 Beyond the Melting Pot (which documented persistent ethnic distinctiveness in New York), Vecoli 1964 Contadini in Chicago (which critiqued Handlin’s individualist framing in favor of a community-formation account), Bodnar 1985 The Transplanted (which developed the community-formation framework across immigrant streams), and Sollors 1986 Beyond Ethnicity (which examined the construction of ethnicity as an American cultural practice). The general form of the substrate contribution can be stated as follows. Let PUS(t)P_{\text{US}}(t) denote the total population of the territory that would become the United States at time tt. The population composition can be decomposed as

PUS(t)=∑iwi(t)Pi0+Δadmix(t)P_{\text{US}}(t) = \sum_i w_i(t) \, P_i^0 + \Delta_{\text{admix}}(t)

where wi(t)w_i(t) denotes the stream weight at time tt, Pi0P_i^0 denotes the stream at initial arrival, and Δadmix(t)\Delta_{\text{admix}}(t) denotes the admixture population arising from intermarriage across streams. The Δadmix(t)\Delta_{\text{admix}}(t) term is substantial throughout the historical period and increasingly substantial in the contemporary period. The Reed 1969 and subsequent quantitative genetic studies document the admixture patterns in the contemporary American population.

Cultural retention across generations under transmission conditions follows a pattern approximated by

R(t)=R0exp(−γt/Neffective)R(t) = R_0 \, \exp(-\gamma \, t / N_{\text{effective}})

where R(t)R(t) denotes the cultural retention at time tt after arrival, R0R_0 denotes the initial retention, γ\gamma denotes the dissipation rate parameter, and NeffectiveN_{\text{effective}} denotes the effective community size that supports the cultural transmission. The retention pattern differs across ethnoreligious streams depending on the conditions of migration, community size, endogamy, institutional infrastructure, and resistance from the receiving society. The Herskovits 1941 The Myth of the Negro Past and subsequent revisionist work by Frazier 1957, Mintz and Price 1976 The Birth of African-American Culture, and Sweet 2003 Recreating Africa provide the scholarly debate on the retention pattern for African-derived cultural traditions.

Retention above a threshold requires that the effective community size exceed a minimum below which cultural transmission fails,

Neffective≥Ncrit,Ncrit=f(institutional density,endogamy rate,host resistance)N_{\text{effective}} \geq N_{\text{crit}}, \quad N_{\text{crit}} = f(\text{institutional density}, \text{endogamy rate}, \text{host resistance})

with NcritN_{\text{crit}} higher for elaborate ritual traditions requiring specialist knowledge transmission than for simpler cultural elements. The empirical estimation of NcritN_{\text{crit}} for particular traditions remains largely qualitative, though studies of language death (documented in Nettle and Romaine 2000) provide comparable threshold analyses that inform the ethnoreligious retention literature.

Endogamy rates modulate retention through the intergenerational transmission channel. Under a two-group model with endogamy rate ρ∈[0,1]\rho \in [0, 1] per generation, the expected retention of ancestral identification across gg generations follows

Rancestral(g)≈ρgR^{\text{ancestral}}(g) \approx \rho^g

with the simplifying assumption of independent within-generation endogamy choice. Documented endogamy rates for early twentieth-century American Jewish communities were near ρ≈0.97\rho \approx 0.97 (declining to approximately 0.500.50 by the early twenty-first century per Pew 2013), for Catholic communities near ρ≈0.80\rho \approx 0.80 mid-century declining to approximately 0.600.60, and for other groups varying with community size and geographic concentration.

Chain migration amplifies the arriving population through documented family and kinship networks. Under a chain-migration multiplier m>1m > 1, the total arriving population from an initial pioneer of size N0N_0 across kk chain-migration cycles follows

Ntotal=N0∑i=0kmi=N0mk+1−1m−1N_{\text{total}} = N_0 \, \sum_{i=0}^{k} m^i = N_0 \, \frac{m^{k+1} - 1}{m - 1}

with empirical estimates of mm in the range [2,5][2, 5] for many documented American immigrant streams per MacDonald and MacDonald 1964 and subsequent work. The migration streams the series treats display substantial variation in mm depending on legal admission structure, sending-country conditions, and community formation.

Syncretic formations combining elements from multiple substrates emerge under conditions of prolonged contact, communal reorganization, and creative religious innovation. The formal characterization

Tsynth=αT1+βT2+γT3+ηnovelT_{\text{synth}} = \alpha \, T_1 + \beta \, T_2 + \gamma \, T_3 + \eta_{\text{novel}}

with α+β+γ≤1\alpha + \beta + \gamma \leq 1 and ηnovel≥0\eta_{\text{novel}} \geq 0 captures the convex combination of preserved traditions plus novel innovation that characterizes documented syncretic formations (Native American Church, Louisiana Voodoo, Santería in Cuba, Candomblé in Brazil, various Christian denominations combining African and European traditions). The empirical estimation of the weights remains contested and the series treats the cases as they arise.

Diffusion of cultural traits across a contact frontier follows a pattern approximated by the reaction-diffusion form

∂c∂t=D∇2c−μc+s(𝐱,t)\frac{\partial c}{\partial t} = D \nabla^2 c - \mu c + s(\mathbf{x}, t)

where cc denotes the concentration of a cultural trait, DD denotes the diffusion coefficient reflecting the transmission ease, μ\mu denotes the loss rate reflecting cultural attrition, and s(𝐱,t)s(\mathbf{x}, t) denotes the source term reflecting continuing input from the source substrate. The pattern applies to agricultural techniques, technological practices, linguistic borrowings, and religious concepts diffusing across colonial and later frontiers.

The empirical challenge is that direct observation of the c(𝐱,t)c(\mathbf{x}, t) and its components is limited by the historical record, particularly for oral, ritual, and practical traditions transmitted without written documentation. The series treats the inferential challenge case by case with citation to ethnographic and historical evidence.



The Six-Axis Analytical Framework

The series applies a six-axis analytical framework introduced here in the framing article and revisited in the closing article. The framework identifies six dimensions along which any ethnoreligious stream’s contribution to the American political-economic development admits characterization. The axes are chosen to permit systematic comparison across streams and across historical episodes while remaining flexible enough to accommodate the empirical variation. The six axes are the signal axis (form and density of information transmission), the objective axis (what the substrate optimizes for), the structure axis (ecclesiastical and community-organization form), the model axis (doctrinal and cosmological content), the interaction axis (external relationships with other substrates and with civil authority), and the adaptation axis (response to novel conditions and pressures). Articles apply each axis to the substrates active in the period under treatment.

The signal axis characterizes the form and density of information transmission by which each substrate reproduces its ethnoreligious content across generations and across geography. The signal-axis dimensions include scriptural density (Bible-based sermons twice weekly under Puritan formation compared with sacramental Anglican formation), catechetical formalization (mandatory town schools under Puritan formation compared with parental transmission under other substrates), oral transmission (African substrate transmission across generational cohorts under surveillance conditions producing low-visible-signal transmission that nevertheless preserved substantial ritual and cosmological content), and community supervision (conversion-experience testimony required for Puritan church membership producing the high-signal community-supervised pattern). Native substrate signal transmission depended on ceremonial cycles, elders as knowledge holders, and place-based ritual associations. The Weberian Protestant Ethic literature (Weber 1905 The Protestant Ethic) implicitly analyzes the signal axis when characterizing how Calvinist theology produced downstream behavioral dispositions through catechetical instruction and pulpit reinforcement. The signal axis admits operationalization as an information-density flux

σsignal(t)=∑knk(t)dkfk\sigma_{\text{signal}}(t) = \sum_k n_k(t) \, d_k \, f_k

where nkn_k counts transmission events of kind kk (sermon, catechism, ritual, print exposure), dkd_k is per-event doctrinal content quantum, and fkf_k is per-event fidelity. Cross-generational retention follows a decay under transmission attenuation

Rsignal(g)=R0∏i=1gηi,ηi∈(0,1)R_{\text{signal}}(g) = R_0 \, \prod_{i=1}^{g} \eta_i, \quad \eta_i \in (0, 1)

where ηi\eta_i is the fraction of signal preserved across generation ii. High-signal substrates (Puritan catechism, Rabbinic Jewish learning) exhibit ηi\eta_i closer to unity than low-signal or suppressed-signal substrates (African under slaveholder surveillance, Native under forced boarding schools).

The objective axis characterizes what each substrate sought to optimize. Puritan New England optimized for the covenanted-community glorification of God through the this-worldly pursuit of calling in the expectation of eschatological consummation. Chesapeake Anglican optimized for the hierarchical social order under the dual sacred-secular authority. Quaker optimized for the inward light and the peace-testimony pursuit of Christian pacifism. Catholic substrate optimized for sacramental communion within apostolic succession and salvation through faith and works. Jewish substrate optimized for halakhic covenant maintenance and community continuity. Islamic substrate optimized for submission to divine will within the umma. African enslaved substrate optimized for survival, kinship maintenance, and spiritual autonomy under conditions of extreme constraint. Native substrate optimized for ceremonial cycle maintenance and relational obligations across the human, non-human, and ancestral communities. The objective-axis differences produce downstream political-economic differences that the series traces across articles. The objective axis admits operationalization as a substrate-specific utility functional over community states x∈𝒳x \in \mathcal{X}

Usubstrate(x)=∑j=1Jλjgj(x)U_{\text{substrate}}(x) = \sum_{j=1}^{J} \lambda_j \, g_j(x)

where gjg_j are the substrate’s constitutive goals and λj≥0\lambda_j \geq 0 are their relative weights. Substrate divergence on the objective axis reduces to differences in {λj,gj}\{\lambda_j, g_j\} specifications rather than divergence over evaluative rationality.

The structure axis characterizes the ecclesiastical and community-organization form each substrate adopted. Puritan Congregationalist structure combined local congregational autonomy with colony-wide consultation through synods. Anglican structure combined parish organization with colonial vestry autonomy under the formal Bishop of London jurisdiction that operated through absentee delegation. Quaker structure combined local meetings for business with quarterly and yearly meetings providing the broader consensus. Baptist structure combined congregational autonomy with voluntary associational cooperation. Catholic structure combined parish organization under diocesan bishops with religious order autonomy. Jewish structure combined congregational autonomy with rabbinic authority through community consultation. African substrate structure operated through hush harbor gatherings, ring shout ceremonies, and familial and lineage-based transmission where the European surveillance permitted. Native substrate structure combined clan organization, ceremonial associations, and confederacy consultation across nations. The structure axis admits summary via hierarchy depth and branching factor,

Dstruct=longest authority path from local unit to apex,Bstruct=mean subordinate count per authority nodeD_{\text{struct}} = \text{longest authority path from local unit to apex}, \quad B_{\text{struct}} = \text{mean subordinate count per authority node}

with congregational substrates exhibiting shallow DstructD_{\text{struct}} near unity and broad BstructB_{\text{struct}}, and episcopal or hierarchical substrates exhibiting deeper DstructD_{\text{struct}} and narrower BstructB_{\text{struct}} at higher tiers.

The model axis characterizes the doctrinal, cosmological, and eschatological content each substrate carried. The theological model of the Puritan tradition combined Calvinist predestination, covenantal ecclesiology, millennial eschatology, and the sacred-secular boundary in Reformed cosmology. The Catholic model combined sacramental ecclesiology, purgatorial eschatology, and sacramental cosmology. Jewish traditions combined halakhic legal orientation, this-worldly eschatology, and covenantal ethnic identity. Islamic traditions combined sharia legal orientation, apocalyptic eschatological orientation, and umma ethnic identity. Indigenous North American traditions combined place-based cosmology, ancestor veneration, and ritual-cycle orientation. West and Central African traditions combined high-god plus intermediary-spirit cosmology, ancestor veneration, and divination and possession ritual technology. The model-axis differences produce downstream institutional differences that later articles trace. The model axis admits summary via doctrinal position vectors over a chosen creedal proposition basis {p1,p2,…,pM}\{p_1, p_2, \ldots, p_M\}

𝐜substrate=(c1,c2,…,cM),cm∈{−1,0,+1}\mathbf{c}_{\text{substrate}} = (c_1, c_2, \ldots, c_M), \quad c_m \in \{-1, 0, +1\}

with pairwise doctrinal distance

dmodel(A,B)=∑m=1M|cmA−cmB|d_{\text{model}}(A, B) = \sum_{m=1}^{M} |c_m^A - c_m^B|

measuring model-axis divergence between substrates AA and BB.

The interaction axis characterizes external relationships with other substrates and with civil authority. The interaction-axis dimensions include stream-to-stream relationships (Puritan-Quaker antagonism, Anglican-Puritan competition, Catholic-Protestant conflict, Christian-Native missionary encounter, Christian-Jewish coexistence and periodic hostility), stream-to-state relationships (established churches in the early republic, disestablishment through the First Amendment and state disestablishments, contested religious freedom jurisprudence, immigration-restriction targeting particular streams), and stream-to-economy relationships (labor market participation, business formation, occupational specialization, credit access, property accumulation) that carry substantial religious and cultural determinants. The Jewish concentration in commercial and professional occupations under medieval and early modern European exclusion patterns (Botticini and Eckstein 2012 The Chosen Few) illustrates one interaction-axis pattern. Native gift-economy norms, African agricultural knowledge, Catholic sabbatarian differences from Protestant sabbatarianism, Muslim halal food and finance practices, and denominational entrepreneurial patterns provide further interaction-axis examples the series treats. The interaction axis admits operationalization as a weighted signed graph over substrates,

Wij(t)=wijcoop(t)−wijconflict(t),W(t)=[Wij(t)]∈ℝS×SW_{ij}(t) = w_{ij}^{\text{coop}}(t) - w_{ij}^{\text{conflict}}(t), \quad W(t) = [W_{ij}(t)] \in \mathbb{R}^{S \times S}

with legal-institutional imprint accumulating over time,

Li(t)=∫0tℓi(τ)dτL_i(t) = \int_0^t \ell_i(\tau) \, d\tau

where ℓi(τ)\ell_i(\tau) counts substrate-attributable statutes, judicial decisions, and administrative rulings enacted at time τ\tau.

The adaptation axis characterizes response to novel conditions and pressures the substrate encountered upon arrival or under subsequent transformation. Adaptation-axis dimensions include migration and displacement adaptation (indigenous continuous residence disrupted by conquest and displacement, African forced migration through the transatlantic slave trade, European voluntary migration under religious and economic pressure, Asian voluntary migration under exclusion regimes, Latin American migration under labor demand and refugee conditions, contemporary refugee flows under humanitarian frameworks), political coalition adaptation (Catholic voters shifted from Republican allegiance in the mid-nineteenth century through Democratic allegiance in the New Deal period through mixed contemporary allegiance), legal-institutional adaptation (established churches transitioning to voluntary associations after disestablishment, immigration-restriction adaptation to Johnson-Reed and later Hart-Celler frameworks), and cultural diffusion adaptation (indigenous agriculture adopted by European settlers, African musical patterns shaping American popular music, Catholic sacramentalism influencing Protestant liturgical revival, Jewish philosophical and legal traditions shaping American constitutional interpretation, Asian religious traditions producing American Buddhist and Hindu communities). The historiographical tendency to under-acknowledge such influences (particularly indigenous and African) is an analytical problem the series treats explicitly rather than reproduce. The adaptation axis admits operationalization as first-order relaxation toward the substrate’s response equilibrium under novel conditions,

dSidt=−1τi(Si(t)−Si*(t))+ξi(t)\frac{d S_i}{d t} = -\frac{1}{\tau_i}\bigl(S_i(t) - S_i^{*}(t)\bigr) + \xi_i(t)

where SiS_i is the substrate state, Si*(t)S_i^{*}(t) is the environment-dependent target response, τi\tau_i is the substrate’s adaptation time constant, and ξi(t)\xi_i(t) is exogenous perturbation. High-adaptation substrates (post-1965 Asian and African substrates rapidly forming denominational and educational institutions) exhibit short τi\tau_i, while low-adaptation substrates exhibit long τi\tau_i associated with substrate rigidity or environmental hostility.



Historiographical Gap and Recent Scholarship

Traditional American historiography has under-acknowledged the contributions of indigenous, African, and non-European streams to the American political-economic formation. The pattern reflects the dominance of Anglo-Protestant scholars in the institutional formation of American historiography, the documentary limitations imposed by the literate-versus-oral cultural divide, the political incentives of the national narrative construction from the Revolutionary period forward, and the ideological commitments of historiographical schools.

The classical consensus historiography represented by Bancroft 1834 History of the United States, Turner 1893 The Significance of the Frontier in American History, Beard 1913 An Economic Interpretation of the Constitution, Hartz 1955 The Liberal Tradition in America, and Boorstin 1958 The Americans treated the American formation as explained by Anglo-Protestant institutional inheritance, frontier expansion, and economic-liberal-democratic development. The treatment gave substantial attention to the European Reformation substrate but comparably less attention to the indigenous and African substrates.

The revisionist historiography that emerged from the 1960s forward reoriented the scholarly treatment. The Zinn 1980 A People’s History of the United States provided the popularly influential revisionist synthesis. The ethnic-studies scholarship (Native American studies, African American studies, Latino studies, Asian American studies, and their institutional consolidation) produced substantial new primary research and reinterpretation. The new social history from Bernard Bailyn 1967 The Ideological Origins of the American Revolution through Gordon Wood 1969 The Creation of the American Republic and their successors reoriented the treatment of the Revolutionary period. The new political history from Skowronek 1982 Building a New American State and subsequent work reoriented the treatment of the state formation.

The twenty-first century synthesis in Blackhawk 2023 The Rediscovery of America, Saunt 2014 West of the Revolution, Hämäläinen 2019 Lakota America, Gomez 1998 and Gomez 2005, and the ongoing digitization of primary sources through projects such as the Voyages Slave Trade Database 2019, the Native American Constitution and Law Digitization Project, the Colonial North American Project at Harvard, the Library of Congress Religion and the Founding of the American Republic exhibit, the Association of Religion Data Archives, the Pew Research Center Religion and Public Life program, the United States Census Bureau historical statistics on religion, the Vatican Apostolic Archive, and the Maine State Archives collections of Wabanaki treaties provides the empirical base for a more comprehensive treatment. The series builds on the twenty-first century synthesis while remaining alert to the ongoing scholarly debates.

The series treats each substrate through the primary scholarship of both classical and revisionist traditions. Where the two traditions disagree substantively, the series presents both positions and cites the primary sources supporting each. Where the revisionist scholarship has supplanted the classical treatment (particularly for indigenous and African substrates), the series follows the revisionist synthesis while noting the classical position it displaced.



Terminological Note

The series adopts specific terminological conventions. The term ethnoreligion refers to the inseparable combination of ethnic identity and religious tradition that many populations exhibit, distinct from ethnicity alone (population descent without religious content) and from religion alone (doctrinal tradition without ethnic anchor). The three-substrate framework refers to the pre-1607 Indigenous North American, West and Central African, and European Reformation ethnoreligious substrates that constitute the initial ethnoreligious inputs to the American political-economic formation, with subsequent substrates including Chinese, Japanese, Filipino, Mexican, Cuban, Puerto Rican, Central American, South Asian, Southeast Asian, Middle Eastern, African post-1965, and additions treated in later articles. The six-axis analytical framework refers to the signal, objective, structure, model, interaction, and adaptation axes introduced above and applied across articles. Substrate refers to each ethnoreligious stream treated as a first-class causal input rather than as backdrop to a dominant tradition. Establishment refers to the formal legal support of a specific religious body by civil authority, distinct from mere religious majority status. Disestablishment refers to the constitutional and statutory acts removing establishment, complete at the federal level with the First Amendment in 1791 and complete at the state level with Massachusetts disestablishment in 1833. The naming of persons follows the primary-source usage where documented, with recognition that historical persons may have carried multiple names across contexts.



Series Roadmap

The eleven articles proceed as follows. Each is a comprehensive science-and-history survey rather than an application or tutorial. The full six-axis analytical framework recurs across the articles, and cross-references between them use back-references only so that each article stands alone.

Article one, this article, is the framing.

Article two treats the colonial folkways of the 1607-1725 period. Fischer’s four British folkways (Puritan New England, Cavalier Virginia, Quaker Delaware Valley, Scots-Irish backcountry) alongside Dutch Reformed New Netherland, Catholic Maryland, Sephardic Jewish arrivals, Huguenot settlements, German Pietist migration, and the Spanish-Native syncretism in the Southwest and Florida. Indigenous-European interaction and diffusion including New England Praying Towns and King Philip’s War, Chesapeake Anglo-Powhatan conflict, Iroquois diplomatic sophistication and Quaker peace policy, backcountry Scots-Irish Cherokee and Shawnee syncretism, the Southwest Pueblo Revolt of 1680, and Spanish accommodation. African arrival and religious retention including Muslim African arrivals (Bilali Muhammad, Ayuba Suleiman Diallo), West African religious retention in Gullah-Geechee, Catholic conversion in French Louisiana, and Vodou and hoodoo formations.

Article three treats the Great Awakening, Revolution, and Founding of the 1725-1789 period. First Great Awakening (Whitefield, Edwards, Tennent), Baptist and Methodist expansion, religious dissent as political mobilization, Deism among founders, disestablishment fight (Virginia Statute for Religious Freedom), First Amendment religious accommodation, Federalist and Jeffersonian religious constituencies. Native involvement in the revolutionary conflict (Iroquois split, southern Native alliances), the contested Grinde-Johansen Iroquois-Constitution influence thesis, African American religious formation during the Revolutionary era including first independent Black churches.

Article four treats the Second Great Awakening, Removal, and Antebellum Reform of the 1789-1861 period. Second Great Awakening (Cane Ridge, burned-over district), camp meetings and Methodist explosion, Mormon founding and Utah migration, Catholic Irish and German mass immigration, nativism and Know-Nothings, abolitionism as religious movement, Southern proslavery theology, denominational splits preceding political split (Methodist 1844, Baptist 1845). Trail of Tears religious dimensions, Cherokee syncretic Christianity, Native missions, African religious formation continuing under slavery (ring shout, hush harbor, invisible institution), Mexican Catholic incorporation via 1848 Treaty of Guadalupe Hidalgo.

Article five treats the Civil War, Reconstruction, and Continental Consolidation of the 1861-1900 period. Religious dimensions of the Civil War, Black church formation (AME, AME Zion, National Baptist), post-bellum religious realignment, first-wave Ku Klux Klan religious dimension, Chinese Exclusion Act 1882, Reconstruction and its collapse, Freedmen’s education through missionary societies, late-nineteenth century Catholic labor movement and Rerum Novarum. Native involvement in the Civil War (Confederate Cherokee, Union Delaware), post-war Native wars (Ghost Dance, Wounded Knee 1890), formal Black church emergence from African substrate.

Article six treats the Industrialization, Immigration, and Religious Contest of the 1880-1929 period. German Reform and Eastern European Orthodox Jewish waves, Catholic urban political machines (Tammany), Social Gospel (Rauschenbusch, Gladden), Protestant elite consolidation (WASP, Ivy League), Muscular Christianity, temperance to Prohibition, Fundamentalist-Modernist controversy, Scopes trial, 1924 Johnson-Reed Immigration Act. Italian, Polish, Slavic Catholic, Greek and Russian Orthodox, Middle Eastern Christian, Armenian genocide refugees, Filipino post-1898, Puerto Rican citizenship 1917, Mexican Revolution refugees, first Sikh and Punjabi arrivals. Native boarding schools (Carlisle), Dawes Act 1887, Native American Church founding 1918, Great Migration and Black church urbanization.

Article seven treats the Depression, New Deal, and Wartime Consolidation of the 1929-1945 period. Catholic incorporation into the New Deal coalition, Jewish contribution to New Deal legal and intellectual apparatus, Father Coughlin and religious populism, Nation of Islam founding 1930, Black church political organization, wartime civil religion, Herberg’s tri-faith America thesis, Japanese American internment. Bracero program 1942, Sephardic and Ashkenazi Holocaust refugees, wartime Chinese quota adjustment 1943, Indian Reorganization Act 1934, continued Great Migration.

Article eight treats the Cold War Civil Religion and Coalition Realignment of the 1945-1980 period. Cold War civil religion (Eisenhower, In God We Trust 1956, under God 1954), Kennedy election 1960 ending Catholic prohibition, civil rights movement as religious movement (King, Black church, Jewish alliance), Vatican II effects, rise of evangelical political consciousness (Graham, Falwell), Roe v. Wade mobilization, Southern Strategy religious realignment, Reagan coalition assembly. Displaced Persons Act 1948, McCarran-Walter 1952, Hart-Celler 1965 opening, Cuban refugee waves, Puerto Rican Great Migration, Vietnamese refugee 1975, initial post-1965 Asian and Latin American waves, Termination policy, Red Power, American Indian Movement, Chicano movement religious dimensions.

Article nine treats the Christian Right Ascendancy and Post-1965 Pluralization of the 1980-2008 period. Moral Majority through Christian Coalition, Jewish neoconservatism, post-1965 Hart-Celler religious diversification, Muslim American formation, Mormon consolidation, prosperity gospel and megachurch capitalism, Bush 43 faith-based initiatives, Catholic sex abuse crisis, rise of the religiously unaffiliated. Iranian, Cambodian, Ethiopian, Somali, Bosnian refugees, Central American civil war refugees, renewed Chinese, Korean, Indian, Pakistani, Bangladeshi, Filipino, American Indian Religious Freedom Act 1978, Native gaming and religious rights, expanding Asian religious immigration, Latino Catholic and Pentecostal growth.

Article ten treats the Contemporary Religious-Economic Geography of the 2008-2026 period. Sunbelt evangelical political dominance, secular-religious sorting, Latino Catholic and Latino evangelical growth, Mormon corporate and political influence (Utah tech economy, Romney), Black church continuity and generational strain, rise of the religious nones (approximately thirty percent of population), tech industry ethnoreligious composition (South Asian, Chinese, Jewish), judicial Catholic majority (post-2020 Supreme Court), Islamic American economic and civic institutions, post-2020 political-religious polarization. African migration boom (Nigerian, Ethiopian, Somali, Ghanaian), Latino diversification (Guatemalan, Salvadoran, Honduran, Venezuelan), South Asian mainstreaming, post-2001 refugee dynamics (Afghan, Iraqi, Syrian), Ukrainian post-2022, Standing Rock 2016 as religious-political movement, Native political mobilization.

Article eleven synthesizes the series and separates the established interdisciplinary knowledge from the genuinely open problems. Comparative cases treating other multi-ethnic and multi-religious modern polities including India, Nigeria, Malaysia, and Brazil provide the comparative reference. Forward projection to 2050 under continued-secularization, religious-pluralization, and immigration-driven scenarios provides the extrapolation. Six-axis framework retrospective and residual open questions provide the closing.



Load-Bearing Open Questions


	What is the correct empirical characterization of the Iroquois contribution to the American constitutional design? The Grinde-Johansen thesis and its critics represent the current scholarly debate, and the resolution depends on documentary evidence that may or may not be recoverable.

	What is the correct empirical characterization of the proportion of Muslim enslaved Africans transported to North America? The Diouf-Gomez estimates and their critics represent the current scholarly debate.

	What is the correct empirical characterization of the extent of African religious retention under North American conditions of slavery? The Herskovits-Frazier debate initiated the modern discussion, and the twenty-first century synthesis has confirmed retention in ritual patterns, musical forms, agricultural knowledge, and linguistic elements while continuing debate over theological continuities.

	What is the correct empirical characterization of the causal weight of the Weberian Protestant Ethic thesis in the American economic development? The Weber-Tawney-Sombart debate initiated the modern discussion, and empirical work continues.

	How should the historiographical under-acknowledgment of indigenous, African, and non-European contributions be systematically corrected in curriculum, museum, and public-history practice?

	What is the correct comparative treatment of the American ethnoreligious formation against other multi-ethnic and multi-religious modern polities (India, Nigeria, Malaysia, Brazil, others)?

	Can the twenty-first century revisionist synthesis be reconciled with the empirical findings of the classical consensus historiography where the two traditions substantively disagree?



These questions recur throughout the series and are revisited in the closing synthesis.
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